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‘It’s not worth putting on the play at 
your theological college,’ the actor 
observed. ‘It’s too controversial.’

I cringed. ‘No, really, we’d be 
interested.’

But I could see he didn’t want to 
pursue it.

It was a shame, because an audience 
of theological students makes a very 
good audience for a play, film or book. 
Christians should be those who enjoy 
art most. Keats wrote, famously...

‘Beauty is truth, truth beauty,’ – 
	 that is all
Ye know on earth, and all ye need 
	 to know.

If that is true, then who better would 
appreciate beauty than an audience 
of people who care very much about 
truth? But somewhere along the line 
we’ve almost become threatened by 
beautiful art, as though it’s a too-
successful competitor of the Bible.

What I’d like to do is put the 
argument in slightly different terms; to 

encourage Christians to enjoy art more 
fully, confident that the Bible’s truth 
has nothing to fear from the beauty 
that the artistic world offers.

Beauty is truth

The paradise of Eden was beautiful. 
Even the trees were pleasing to the eye, 
and hidden in the soil was a treasure 
of gold, jewels and lumps of perfume. 
All this was just as God intended. He 
made it and declared it very good. 
The garden was beautiful, precisely 
because it matched God’s pattern of 
how things should be.

Just as we’d expect, the new creation 
will also be breathtakingly lovely. 
We’re told of the crystal brilliance of 
its light, the vividness of its colours, as 
beautiful as a bride.

In short, beauty is tied very closely 
to God’s pattern for the way the 
world should be. We might say that 
something is beautiful when it reminds 
us of the ancient Garden of Eden, or 

the paradise we’re told awaits us in the 
new creation.

We’ve all come across sudden, 
spectacular gleamings of beauty, 
moments that almost bring tears to 
our eyes, or that leave us breathless.

It is unsurprising that artists appear 
only a few generations after man and 
woman are cast from the garden. 
We’re told of ironsmiths, harpists and 
flautists who begin to create beauty; 
children of tragedy yearning after 
what they had lost.

Art has the power to show us 
shadows of Eden. They are what one 
theologian calls ‘the footprints of God’. 
So it is no surprise that we sometimes 
make beauty our servant in idolatry. 
The idols of long-dead civilisations – 
fashioned for beauty – still have the 
power to silence us. More than this, 

Christians v 
Philistines
The Christian faith has had a famously off-on 
relationship with the arts. Daniel Roe, an MTh 
student at Oak Hill, reflects on truth, beauty 
and confidence in artistic expression
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much of the hedonism of today is a 
striving after perfection: the beautiful 
form, the beautiful life.

All people live in a world that is 
groaning for the birth of the new 
creation. Things aren’t as they 
should be. All of us sons of Adam 
and daughters of Eve share a 
common heritage: a dim memory 
of antediluvian beauty. It is filtered 
and of course the complete picture is 
obscured, but the outlines are there. 
This ancestral memory of beauty is 
a good gift from the same Lord who 
pours out rain on the just and unjust, 
even though we may stop too soon, 
satisfied with gifts and not led by them 
to their giver.

For the non-Christian person, 
art may be truly beautiful. But for 
the Christian, beautiful art has the 
potential to be true. The beauty of a 
play or painting can in fact point us 
to something about God’s pattern for 
the world; something that will take on 
solid substance in the new creation.

Even when writing virulent anti-
Christian rhetoric or portraying 
profoundly atheistic visions of the 
world, artists remain dependent 
on God’s pattern, and little beauties 
glimmer even from hate-filled pages.

The Christian who reads, listens 
and observes is like a prospector 
who finds veins of gold wherever he 
or she looks. This is no excuse for 
facile interpretation or simplistic 
misunderstandings of art. We don’t 
need either. The more clearly we 
appreciate a work of beauty as it is,  

the better we will be placed to see what 
bits of God’s pattern it is unconsciously 
yearning after.

Truth is beauty

Sometimes it seems that truth and 
beauty don’t belong together. Truth, 
after all, seems cold and hard, bare and 
naked, unvarnished – quite contrary 
to beauty. Of course, we recognise the 
appeal of truth. Shared truth provides 
the basis of community and friendship. 
Comedy is funny because it’s true. 
Something thrills within us when we 
hear or see things which correspond to 
the way the world is.

Even when it is not pretty, art that 
tells the truth is beautiful. The beauty 
of tragedy is its truth. Any artist is 
therefore something of a prophet or 
seer. The artist’s power is the ability to 
show the viewer a glimpse of truth, a 
moment of beauty.

Even stories which portray the 
darkest corners of human existence, 
with no glimpse of the gospel light, 
still tell the truth, if not all of it. There 
is a tragic beauty even in the hopeless 
world of consistent atheism.

Nor does recognising this make 
Christianity the less, or suggest that 

the Bible’s truth is superfluous next to 
the beauty and truth of the world of 
art. We fear the dull truths of Sunday 
services will fall far short of the bright 
beauty that secular art has to offer. It is 
easy to forget the beauty of truth.

The fact is that the Bible’s truth is 
not merely, barely true. It is great and 
beautiful. Every vision of God in the 
Bible is described in words of grandeur 
and glory, and poems fall from the 
lips of the prophets. The world of art 
should be the gospel’s finest recruiting 
ground. Once one has a taste for 
the beauty of truth, then only the 
Christian faith can satisfy.

CS Lewis observed, ‘A young man 
who wishes to remain a sound atheist 
cannot be too careful of his reading. 
There are traps everywhere – “Bibles 
laid open, millions of surprises,” 
as Herbert says, “fine nets and 
stratagems”.’ As those who listen 
to words of the very finest beauty 
whenever the Bible is read, Christians 
should love beauty most, and 
appreciate art best.

The new atheists are attempting to 
establish the grandeur of being alone 
in the universe, of wresting meaning 
out of formless night. They know the 
grimness of atheism is unsatisfying, 
and they are trying desperately to 
varnish it to a brighter shine.

In the Bible we find a beauty that is 
not superficial or false, and a truth that 
is not cold or bare. The scriptures give 
us a reason to love beauty anywhere, 
just as their beauty gives us reason to 
love the truth.

The artist’s power is 
the ability to show 
the viewer a glimpse 
of truth, a moment of 
beauty
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Healing a 
hopeless 
world

With the advance of the gospel in 
Africa, Asia and Latin America, 

the Christian faith is about to come under 
the leadership of the southern hemisphere 
and become truly universal. But are we 

seeing the unity in Christ across 
cultures and races that is central 
to the New Testament gospel? 
Ray Porter surveys the state of 
the global church

The early church achieved not only a spiritual 
revolution, but also a sociological one. The witty 
people who coined the name ‘Christians’ for the 
new sociological phenomenon that had appeared 
in Antioch probably did not realise that they had 
entered into a new world. They were faced with 
the formation of a religious community focused on 
credal identity rather than ethnicity.

The unity in Christ which Paul describes 
theologically in Ephesians chapter 2 was a living 
reality in the world where he ministered. He did 
not have to talk about the unity of a spiritual or 
mystical body of Christ, because he saw the church 
being formed literally in the cities across the 
empire.

No longer was God working with the homogenous 
unit principle that he had used for the 2,000 years 
since he had called Abraham. The legal and ethnic 
structure that had been necessary to establish a 
visible people of God in the world was superseded 
when God’s perfect man, his Son Jesus, whom he 
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all missionaries at the Cape of Good Hope is about to be 
fulfilled in the 2010 Lausanne Congress, which conveniently 
also marks the centenary of the 1910 Edinburgh Congress on 
World Evangelisation.

Christianity, which started as a Middle-Eastern faith and 
was institutionalised as a European one, is about to come 
under the leadership of the southern hemisphere and 
become a truly universal faith. There is so much we can 
rejoice in, but are we really seeing the unity in Christ across 
cultures and races that is central to the New Testament?

A few months ago, a number of church planters in London 
gathered together for a day in consultation with the London 
City Mission and Tim Keller. They were all evangelicals, 
but with differing theologies, ecclesiologies and cultural 
backgrounds. The interesting discovery of the day was that 
none of them was establishing churches across cultures or 
uniting people with different ethnic backgrounds in one 
fellowship. All were evangelising among their own sort of 
people, whether that was defined ethnically, educationally, 
professionally, or with the more subtle cultural markers that 
characterise modern British society. There is no cultural 
ecumenism, even if there are gospel partnerships which 
bridge divides that once seemed uncrossable.

In the 1960s, when I first entered Christian ministry in the 
UK, the term ‘ecumenism’ was the bête noir of the groups 
with which I fellowshipped. It was seen as an attempt to 
unite true believers with those who denied the centrality of 
the cross and the authority of scripture for some spurious, 
undoctrinal, communist-fuelled world church.

When I arrived in Indonesia in the early 1970s, I discovered 
that ecumenism was not understood as uniting people 
with rival theologies, but undoing the ethnic divisions into 
which previous generations of missionaries had divided 
the country. As the nation sought to be one in language, 
philosophy and culture, so the church moved in the same 
direction as a testimony that such a unity could be found in 
Jesus Christ. This unity was broader than just one nation. 
When challenged by the government that foreigners were 
no longer needed in a church staffed by nationals, the 
response was, ‘We will always need our brothers!’

made Lord and Christ, began his work of new creation with 
the new humanity whose central characteristic was the 
unity of faith in himself.

Because the work of salvation was completed in Christ, 
the community he established no longer needed a particular 
ethnicity to preserve its identity. In Jesus, God reconciles the 
world to himself by establishing again a united community 
who will achieve the work for which Adam became 
disqualified. Together united, this community can apply the 
new life they have in Christ into their different cultures.

During the New Testament period, there were 
communities where Gentiles preserved their Gentile culture, 
while abandoning its characteristic sins; and there were 
communities where Jews built on all God had taught them 
about himself, and who opened themselves to other nations 
in a new way, living in fellowship with them.

A shifting centre of gravity

Two thousand years later, what has the world church 
achieved in establishing this unity? Statistics indicate that 
about a third of the world’s population today call themselves 
Christians. We regularly hear stories about the advance of 
the gospel in Africa, Asia and Latin America. The statistical 
centre of gravity for world Christianity is now near 
Timbuktu. Andrew Walls’ thesis that the Christian church 
grows when it crosses cultural boundaries is being fulfilled 
among us. William Carey’s vision, in 1810, of a congress of 

The statistical centre 
of gravity for world 
Christianity is now near 
Timbuktu. Andrew Walls’ 
thesis that the Christian 
church grows when it 
crosses cultural boundaries 
is being fulfilled among us
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Crisis and repentance

Missiology and mission agencies in the last 60 years have 
not made it a priority to demonstrate to a divided and 
hostile world that there is a new humanity in Christ Jesus 
whose unity transcends ethnic differences. Many of the 
missiological trends have been in the opposite direction. The 
ending of colonialism produced a crisis of confidence in the 
Western church, which had been at the fore in bringing the 
gospel to the whole world.

We realised how far we had accepted the exploitation of 
other nations by our governments. We recognised that we 
had often not asked what blessings would ensue from the 
inclusion of other nations into the world church, but had 
sought to make them adapt to our ways and imposed our 
culture upon them in the pursuit of Western hegemony. In 
our repentance, we recognised that we had run roughshod 
over their cultures; rather than redeeming them for Christ 
we had replaced them with our own. We knew that in the 
future we would need to look more closely, and with respect, 
at the cultures of others.

We recognised that the key to a person’s heart was in 
their culture and that successful evangelism needed to 
pay attention to that. Anthropology began to be added to 
the curriculum of missionary training colleges. Donald 
McGavran, who has been called ‘the father of church 
growth’, discovered that people were more likely to come to 
faith within their own cultural community.

In due course, these developments spawned ‘insider 
movements’ – people professing faith in Jesus, but 
remaining culturally identified with their own religious 

community, whether it be Jewish, Muslim or Hindu. (The 
association of Western Christianity with secular democracy 
is not often identified as another ‘insider movement’.) 
Mission workers began to see people groups as the focus 
of their work, rather than seeking the evangelisation of 
political nations.

Somewhere along the line, the strong New Testament 
emphasis on the uniting power of the gospel across people 
groups and cultural divides was forgotten. The saving of 
individuals within their culture had replaced the building of 
a universal church of Jesus Christ.

With increasing migration, we might have expected that 
the New Testament reality of unity across cultures would 
again be realised in our midst. The majority of London’s 
Christians may now be from Africa or the Caribbean, 
but with a few honourable exceptions they are in mono-
ethnic churches. Rejection by existing churches of the first 
immigrants from the West Indies led to them forming their 
own churches.

Concerns for people from other countries has led to the 
formation of churches for the Chinese, Nigerians and 
Russians, for example, just as in an earlier era Welsh and 
Scottish churches were formed for their diasporas. It is 
true that there are sometimes linguistic issues that seem to 
demand separate ministries, but more often there is a failure 
to recognise the gospel priority of unity.

Crossing cultural barriers

What is happening in other parts of the world? The battle 
for independence by non-Western churches continues 
to be fought. John Gattu’s call for a moratorium on 
missionaries and their funding in 1974 was misunderstood 
and misinterpreted. He wanted to see a church that would 
live from its own resources, rather than being dependent on 
outsiders.

Paternalism and dependence culture are still found even in 
the changed situation of the new millennium. One mission 
leader has spoken of the 900 missionaries in his agency 
and suggested that 600 of them should be returned home. 

The majority of London’s 
Christians may now be from 
Africa or the Caribbean, 
but with a few honourable 
exceptions they are in 
mono-ethnic churches
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Their continuing presence is hindering the independent 
development of national churches.

Other mission groups have great plans to plant churches 
among unreached people groups, but do not do the hard 
work of first becoming part of the churches God has already 
established in the countries where the people groups are 
based. They assume that somehow foreigners from outside 
the country will be able to express the love of Christ better 
than the nearby Christian groups, who have been regarded 
as hostile by their neighbours.

I am always amazed by the Korean missionaries who 
go to Japan with the love of Christ. The church in Korea 
endured severe persecution when Japan occupied Korea 
from the early years of the 20th century. The desire of 
the missionaries is not to avenge the past, but to help the 
Japanese learn the love of Christ which became so precious 
to the Koreans during the occupation.

When it is the neighbours, with whom you once shared 
mutual contempt, who come bearing the love of Christ to 
you – speaking your language, adopting your culture – then 
we have the beginnings of a united people of God within a 
country across cultural barriers. Without that, any church 
that is established will continue to think that what they 
have in common with their own cultural group is more 
important than their unity with fellow brothers and sisters 
in Christ Jesus, across tribal and cultural boundaries. We 
still love the old creation more than the new.

Anglican directions

There is a growing realisation in evangelical Anglicanism 
that we need to be united with our brothers and sisters 
in the South and accept that the leadership of world 
Anglicanism has shifted in reality, if not in legality. This 
may lead to a new understanding of what it means to be 
the united people of God, but most of the activity of the 
movement is currently focused on how Western Anglicans 
can harness the number of members in non-Western 
churches as part of the battle to secure a biblically orthodox 
future for themselves and the Communion.

We have not yet reached that level of fellowship that 
allows us to challenge each other, either on our perceptions 
about where we are all falling short in our discipleship, or 
on how we can help each other towards being God’s new 
creation. Like so much else in world Christianity, we are 
attached to movements and grand gestures. Worldwide 
congresses and international meetings are great boosters 
to self-esteem and the sense that a stand is being taken, a 
marker put down or that something significant has been 
done. The hard work is done elsewhere.

It is found in Christians reaching out to their unbelieving 
neighbours in sacrificial love, that Christ might be known. 
It is heard in the regular effort to communicate the eternal 
gospel in culturally relevant terms. Above all it should be 
seen in groups of believers from diverse backgrounds, with 
differing cultural markers, naturally separated by age or 
income, realising that we are all redeemed by the blood 
of one Saviour in order that we may cease to be obsessed 
by what separates us and instead grow up into the ‘whole 
measure of the fullness of Christ’.

World mission and the local church have for too long 
accepted a policy of separate development, with tribal 
and individual emphases, so that the prayer of Jesus ‘that 
they may be one’ is less fulfilled now than it was in the 
first century. We need to recapture that vision and begin to 
do the hard work towards its realisation. The unity of the 
people of God has been a missing element in our biblical 
believing for too long. We cannot leave it until God achieves 
it for us in the new heavens and new earth.

Ray Porter is the Director of Theology and World Mission at 
Oak Hill

Like so much else in world 
Christianity, we are attached 
to movements and grand 
gestures. The hard work is 
done elsewhere
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The theological and 
emotional range of the 
Psalms
Derek Tidball, Signposts: A Devotional 
Map of the Psalms
£10 (IVP, 2009, 185pp)

My private confession is that I 
frequently find it hard to locate 
resources which will guide and help my 
Bible reading. In that light, I’ve found 
this new book by Derek Tidball to be a 
great resource. This ‘devotional map of 
the Psalms’ gives a page to each psalm. 
I’m now about halfway through it, and 
finding it enormously helpful for my 
own reading of scripture. 

Sharp pencil in hand, I’m gradually 
turning my copy of the book into my 
own journal-handbook on the book of 
Psalms. The daily layout helps my own 
reflective reading of the psalm in view.

Tidball provides an ‘orientation’: 
typically a sentence or two giving an 
overview of the psalm. This is followed 

by what he calls the ‘map’, which is 
essentially an annotated breakdown 
of the psalm’s structure. Some psalms 
then have ‘links’, usually to the New 
Testament, and to where the psalm is 
quoted there. Each page closes with a 

‘signpost’, a paragraph-length reflection 
or application.

I’m finding one of the strengths of 
the book is that it makes me look 
closer at each psalm. I don’t always 
agree with Tidball. His outlines are 
frequently alliterative, and sometimes 
I wonder if they optimise that or the 
mapping of the actual textual terrain. 
Nevertheless, his structure sparks my 
own thoughts, and sometimes opens 
up the text in new ways.

The comments are skeletal, and 
naturally attract the attention of my 
pencil. Oftentimes I’m left to look for 
the New Testament connection myself, 
especially the Christological link, but 

Books So many books published, 
so little time to read. New 

Testament lecturer Matthew Sleeman casts his 
eye over two recent publications which deserve 
further attention from a wider audience. Both 
books are available at a discount from the 
College bookshop

I’m very thankful for 
the way this book is 
bringing me close to 
the raw ‘otherness’ of 
God’s word in my own 
daily life
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what greater delight is there in the 
psalms? The closing signposts vary in 
their topicality and centrality, but it’s 
clear that one is reading the psalms 
alongside a pastor-preacher-theologian 
who loves the Psalter, and that one 
is enjoying the fruits of his labour. In 
addition, he’s provoking me to work at 
the text.

The book’s other great strength is 
its topical pages, located after every 
fifth psalm. Each addresses an issue 
running through the book of Psalms. 
Some discuss types of psalm, for 
example, psalms of lament; others 
examine a theological theme, such 
as God’s covenant love. Still others 
highlight context, such as psalms in 
the exile. Besides contrasting well with 
the intervening pages, here are useful 
resources for teachers and preachers 
looking for alternative angles of 
approach into the Psalter.

Tidball’s book exposes readers to the 
theological and emotional range of the 
book of Psalms. It has clear benefits 
for the Bible teacher and for the keen 
church member. I’m very thankful for 
the way it’s bringing me close to the 
raw ‘otherness’ of God’s word in my 
own daily life.

So, for a variety of reasons I 
recommend this book. I’m psyching 
myself up for Psalm 119 – which is all 
on one page – and already wondering 
what I’ll use after I finish this book. 
Other books of this kind would serve 
me and, I believe, many other church 
leaders and members in the life-giving 
paths of scripture.

Heavenly words in 
Matthew’s Gospel
Jonathan T Pennington, Heaven and 
Earth in the Gospel of Matthew
£26 (Baker Academic, 2009, 399pp)

This is a very different kind of 
book. For one thing, it’s an academic 
monograph and even in its recent 
paperback edition is unlikely to find its 
way onto many pastors’ bookshelves. 
More’s the pity, because this is another 
very helpful and stimulating book. Do 
check it out if you’re ever cruising the 
bookshelves in the College library.

Pennington takes on the theme 
declared in his title, identifying the 
large number of references to ‘heaven’ 
in the book of Matthew. More than 
30 per cent of the New Testament 
occurrences of the word ‘heaven’ are in 
this Gospel.

The first useful thing Pennington 
does is to overturn the received 
wisdom that Matthew uses ‘kingdom 
of heaven’ to avoid mentioning the 
divine name. Fascinatingly, Pennington 
judges this to be more received than 
wisdom. He traces the idea to ‘a 
singular modern source’, a scholar by 
the name of Gustaf Dalman, and judges 
it to be ‘teeming with methodological 
flaws’. Likewise, Pennington considers 
it a mistake to ascribe Matthew’s 
plural ‘heavens’ – often glossed over 
in English translations – to a Semitic 
(Hebrew) influence.

What, then, is going on in Matthew’s 
Gospel with these frequent references 

to ‘heaven’? So far, Pennington has 
removed some academic sacred cows, 
but his true strength lies in his positive 
constructions on the theme. This is 
where he has already informed my 
own preaching on heaven in the book 
of Matthew.

First, Pennington locates ‘heaven’ less 
as a negative term, to avoid mentioning 
‘God’, and more as a positive device to 
embed Matthew’s Gospel within Old 
Testament thought. It also highlights 
the salvation-historical (and salvation-
geographical) tension between God’s 
plan for heaven and earth. His plan for 
both realms connect in the Gospel’s 
closing commission.

Secondly, Pennington identifies a 
frequent heaven-and-earth theme 
in Matthew. These paired terms 
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emphasise the universality of God’s 
dominion. They also grant his 
Gospel an Old Testament flavour, 
and connect key theological themes 
such as Christology, kingdom, 
God’s fatherhood, ecclesiology and 
eschatology. Furthermore, Pennington 
presents the pairing as legitimating 
Matthew’s readers in their status as 
the true people of God, providing a 
symbolic universe for Jesus’ teaching 
as truly radical, and critiquing all other 
views of human existence. Not bad 
pay-off from two keywords!

Thirdly, Pennington proposes that 
Matthew typically uses the plural 
‘heavens’ to refer to the invisible, 
divine realm, and the singular form 
for the visible, earthly realm: the skies 
above us. In these and other ways, 
Pennington leads us to look more 
carefully at how Matthew’s Gospel 
is written, and what theology it is 
communicating.

In sum, here is a very helpful book 
on an important theme. As with many 
books of its kind, the introduction and 
conclusion provide the easiest entry 
points, as does its scripture index, if 
one wants to read Pennington’s views 
on a particular verse or section of 
Matthew. This is the kind of book 
which future commentators will 
engage with.

God’s plan for heaven 
and earth connect in 
the Gospel’s closing 
commission
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News
New director for youth 
and children’s course
Oak Hill’s Youth and Children’s 
Ministry programme gains a new 
director in January as Revd Melanie 
Lacy joins the College. Mel has been 
actively involved in children’s and 
youth work for many years, and played 
a significant part in establishing 
Soul Truth, a biblical youth work 
organisation in Ireland. She comes to 
us from St John’s, Knutsford, Cheshire, 
where she has been working as the 
youth minister in the parish and the 
community.

‘I am passionate about teaching 
the Bible well to children and young 
people,’ says Mel. ‘And that doesn’t 
mean in a dull, boring way, but in a 
way that captivates and excites them, 
and that helps them build a Christian 
world view out of which they can live 
their lives.’

Much of Mel’s masters degree 
research was concerned with 
theological education, and following 
her ordination as deacon in the Church 
of Ireland, she served as the Ireland 
Team Leader for Crosslinks, the 
evangelical Anglican mission agency. 
She is passionate about working with 

young people and sees it as critically 
important in the church’s mission 
today.

‘In the absence of family support, 
churches have a very important role in 
introducing and teaching young people 
the Christian faith. And there are great 
opportunities for local churches. Young 
people are sent to churches as part 
of the RE curriculum, to learn about 
different faiths and their buildings. 
So as a youth worker, you have 
opportunities to meet non-Christian 
children and non-churchgoing 

families and introduce them to the 
gospel message. A youth worker has 
opportunities that a minister will 
never have.’

Mel believes that the biggest 
challenges to youth work today are 
general apathy towards the Christian 
faith, and the postmodern mood that 
there is no absolute truth. ‘Having said 
that, the barriers to faith are probably 
the same as they have been for years: 
relationships, drugs, alcohol, money, 
pressure from parents, peer pressure, 
success. These are the things young 
people struggle with, and which 
continually conflict with a biblical 
world view.’

One of the great strengths Mel will 
bring to the work of director of Youth 
and Children’s Ministry at Oak Hill 
is her down to earth experience with 
unchurched young people in schools.

‘The young people I encounter are 
astounded that someone would allow 
a book that is thousands of years 
old to bear any consequence in their 
life. When they see someone who is 
prepared to live under the authority of 
scripture, they find it very challenging, 
maybe because they recognise there is 
something of worth in the Bible that 
they need to consider for themselves.’
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Jim Packer
interview
“I have a slogan which I use 
all over the place, all the 
time: Every member ministry 
in the body of Christ, and for 
some people, ministry means 
leadership.”

Last summer, Jim Packer was 
interviewed by Mike Ovey at 
Oak Hill. See the video online 
now on the College website.

oakhill.ac.uk/packer


